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About the Author 


■why has the Islamic world not been providing men 
like imam Ghazali since the fall of Baghdad"? The orien¬ 
talists of the west are in the habit of wondering, not 
without a malicious glee, and, it goes without saying, 
not without being echoed by their Eastern admirers 
what they have so far failed to notice is that by the early 
T7th century the centre of Islamic sciences has shifted to 
South Asia which was at that time also the seat of the 
Mughal Expire, one of the greatest in world history, and 
of what is generally known as Indo-Muslim culture. It 
was this age which produced as great scholar and 
spiritual masters as Sheikh Ahmad ofsarhind, known as 
■Mujaddid-i-Alf-i-Thani", and sheikh Abdul Hag of Delhi, 
to be followed by Shah waliullah of Delhi in the 18th 
century, and by his sons in the early 19th century. As 
British imperialism tightened its grip on South Asia, the 
sacred task of and promoting traditional Islamic sci¬ 
ences, and of renewing them--which in this context can 
only mean, not fanciful innovation, but a re-statement 
of the authentic orthodox position—was taken up by the 
world-famous Dar-ul-uloom of Deoband. under the 



guidance of Maulana Muhammad Qasim Nanau tvi. 
Maulana Rashid Ahmad Gangohi and Maulana Mahmud- 
ul-Hasan, who were not only great scholars, but also 
great freedom-fighters and spiritual masters. 

It is to this "golden chain" that Maulana Ashraf Ali 
Thanwi belongs. Born in 1863. atlbana Bhawan, a small 
town to the east of Delhi, he received his education at 
Deoband, and at the age of twenty he himself started 
teaching Islamic sciences at Kanpur, very soon he be¬ 
came famous as a teacher and as a spiritual guide, 
mainly through his sermons—hundreds of which have 
since been appearing in a published form, bringing 
knowledge and illumination to the Muslims of south 
Asia. But in 1898, he retired to his home-town, and, 
beside establishing a school of Islamic learning, revived 
the spiritual centre f-Khanqatr) founded by his own 
master, Haji Imdadullab. For full twenty fiveyears till his 
death in 193d, he led a life totally devoted to religious 
instruction and spiritual guidance, and to the writing of 
books in Urdu, Persian and Arabic—about a thousand, 
large and small—among which -Bihishti Zewar is a 
household word among the Muslims of South Asia. His 
favouritesubjectaretheexegesisoftheHolyQur'anand 
Tasawwuf (Islamic esoterism), but he has also made a 
valuable contribution to Islamic jurisprudence, to the 



science of Hadith and to dialectical theology (llmul- 
Kalam). All in all, he emerges, in the sphere of Islamic 
sciences and Islamic spirituality, as great renovator 
(Mujaddid) specially meant to answer the intellectual 
and spiritual needs of the twentieth century man. 

The book has been conceived as a reply to certain 
Muslim "Modernizers" who, under the impact of the 19th 
century "scientism" and cowed down by the physical 
might of western imperialism, fell a prey to all kinds of 
flimsy doubts and misgivings about Islamic doctrines, 
and clamoured for a "new" or modernist apologetics 
even at the cost of sacrificing authenticity.The book lays 
down certain general and basic principles which can 
help one to see things for what they are. The principles 
are, indeed, so quintessential that they can serve as an 
indispensable guide to the understanding of any reli¬ 
gious tradition, beside Islam. 
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Answer to Modernism 


By Way of Preface 

Sermon delivered at the M.A.O. College 


The text of the sermon was a verse ofthe Holy Qur’an from the 
chapter “Luqman": 

<ji -Jl olil y 'Jir 


Since the sermon was ratlrcr.long, we would give only a 
summary here:- 



yourselves. 


Hie first of these deficiencies is that although religious doubts 
are spiritual ailments, yet you do not regard them as ailments. That 
is why you have never dealt with them in the manner you deal with 
physical ailments. May Allah protect you from all harm, but 
whenever it so happens that you fall ill, you never wait for the 
official physician of the college to come down to your room for 
himself in order to examine you and to treat you. When you were 
ill, you must rather hjvc gone to his residence yourself and spoken 
to him about your illness. And if his treatment did you no good, you 
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must have gone beyond the boundary of the college to the town, and 
seen the civil surgeon at the hospital. 

And, in case even his treatment did not prove effective, you 
must have left even the town and made a journey toother cities, and 
must have spent quite agood sum of money in bearing the expenses 
of the journey, in paying the doctors and in buying medicines. In 

short, you had nopcace of body or mind until you had fully regained 

your health. This being so, how is it that when you arc affected with 
religious doubts, you just expect that the Ulema themselves should 


attend you?Why do you nottumto them yourselves? Andif.during 



The third deficiency is that, in religious matters, you are 
habitually reluctant to follow anyone. That is why you do not accept 
the authority of any expert in any religious matters, but always pry 
into the explanations, reasons and arguments of everything, while 
the truth is that one who is not an expert cannot at all do williout 










accepting the authority of an expert. This docs not mean that the 
scholars of the Shariah do not possess any reasons or arguments. 
They do possess all that. But many things are beyond your 
understanding. Just as it is very difficult to explain at theorem of 
Euclid to a man who is ignorant of the first principles, definitions 
and other preliminaries necessary foraproperstudy of geometry in 
the same way there arc certain sciences wliich serve as instruments 
and elementary principles for a study of the injunctions of the 
Shariah. Any one who wishes to understand them fully must 
necessarily acquire a knowledge of these sciences to begin with. 
But the man who has not thetime or the inclination todoso, cannot 
help accepting the authority of some one else. 

I would, therefore, advise you to adopt this method. Whenever 
you have a doubt with regard to any religious matter, you should 
continue to put it before different ulema until it has been finally 
removed, and should in no case rely on your own judgment If there 
is something which you are unable to understand perfectly, you had 
better admit your own short-coming, and then trust and follow those 
ulenui who are really experts in their own field. If you adopt this 
procedure, I do hope that Allah will help you, and you will soon be 
able to correct your errors. 


O O O 0 







Introduction 

The Branches of "Hikmah" or Philosophy 

What the Greek and Muslim philosophers call Hikmah (wis¬ 
dom), or philosophy, is a general term which does not exclude any 
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These very Intimations, in fact, form the main object of this book. 
Before dealing with the chief topics, we shall explain certain 



can easily understand and accept what is being said. May the 
Almighty Allah help us! 


ASHRAFALI 
Thana Bhawan, 
Muzaffar Nagar District. 
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First Principles 

(i) 

One’s inability to understand something 
is no argument for its being false. 









would be the elementary principle that if a man is unable to 
understand a certain thing, he is not necessarily entitled to deny its 
existence. This, then, is an illustration of "the inability to under¬ 
stand” the existence of a thing. 

Now, if a man boards a train at Calcutta, and gets down at Delhi, 
and a second man comes and states in his presence that the train has 
today covered the journey between Calcutta and Delhi in one hour, 
the traveller would refute him. And he would possess an argument 
for this refutation—the argument being his own observation and the 
witness of one or two hundred other observers who have come by 
the same train. This is an illustration of proving the non-existence 





to understand and what is “false”. 

(2) 

If a thing is rationally possible, and its existence is attested by 
sound report, then it is necessary to accept its existence. On the 
other hand, if its non-existence is attested by sound report, then 
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earth, and never touches it in any position of its motion. Now, tire 
Holy Qur’an says: 



“He found it selling in a muddy spring”. (18:86) 


to surmise that the sun always set in a muddy spring. But this 
apparent sense would, on reflection, seem to arise from what a man 

may imagine at first sight. So, this verse will be interpreted to mean 

that Dhul Qamain, looking at the sun, thought as it was setting in 
a muddy spring, just as to the people, travelling on the sea, it seems 
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Intimation (1) 

Regarding the Temporality of Matter 

By putting their faith in Western science and following its lead 
blindly, many Muslims have fallen into two grave errors with 





































both the alternatives are equally admissible, if a 
truthful reporter asseitsoneof them, it bccoms rationally necessary 
to accept it. And in this debate about the nature of matter, Allah 
Himself and the Holy Prophet ,JUj 4-U.ujl have declared which 

alternative to choose—namely, the temporality of matter. 
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Intimation (2) 

Regarding the Omnipotence of God 
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Intimation (3) 

Regarding Prophethood 

Nowadays one finds people committing a number of fatal errors 




















Prophet fi~j aJs. 4I1I ju. 


crgraft male and female palm- 
>ut to be scanty that year, he 


s affairs of your world". 
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Intimation (4) 

















(I) 


definitive and conclusive argument, and also have a definite 
signification. 

(2 ) TTjosc which have been established on the basis of an 
approximative argument, and have an approximative signification. 

definitive argument, but have an approximative signification. 

approximative argument, but have a definite signification. 

But, In spite of these variations in the degree of validity, no one 
has the authority to reject even approximative injunctions. Do we 
not see many a judge, against whose judgment no appeal can lie, 
often pronouncing his judgment on the mere ground that he has 
thought fit to apply to a case brought before him a certain section 
of the legal code,and though the section of the come is definitive, 
his decision that the particular case falls under dial section is 
approximative?Thesubstanceofsuchajudgment would be that the 
particular section of die code has been established definitively, but 
its application is approximative--in other words, it reset on a 
definitive argument, but its signification is approximative. But 
every one can see forhimself what the consequences wouldbe ifone 
were to question that judgment. 

So much about the first error that is being committed with 
regard to the Holy Qur'an. The second error is the attempt .make out 
as if the Holy Qur’an comprises the theories of modem science. 
Thus, one toooften finds in newspapers and journals nowadays that 
as soon as people come across a scientific discovery made in the 
West, they try as best as they can to discover an indication of tltis 
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Intimation (5) 

Regarding the Hadith as one of the 
sources of the Shariah 

The prevalent error with regard to the Hadith is that it is 
supposed that the traditions of the Holy Prophet ,J-j -oil J-^are 








validity of the Hadith as such is in dispute. As a matter of fact, all 
the Traditions ofthe Holy Prophet (Xo *_lc 4iil J~*are not indispute, 
but only those which have a bearing on the injunctions of the 





















argument and a valid scarce for encoded law, i, mas. also have 

become clear why ilis wrong tocriticizepaiticularTradiuons on die 

basis of Darayat (reason). For. the lowest degree of authenuc 
Traditions islhatinwhichthe authenticity and the connotation bolli 
should be approximative, while the substance of what people 
nowadays call Darayat (reason) is only a rational argument of 
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basis of the Holy Qur’an or one’s own reasoning, and. taking these 
assertions to be the very dictates of reason, to reject a Hadith 
altogether as contrary to ’reason’? Can such a way of looking at 
things be at all worthy of our attention? 

In view of these considerations, if there can at all be room for 

a doubt to arise, the doubt can at the most be effective with regard 

to the authoritative degree of certain traditions alone. In that case, 

the most that can happen is that such Traditions would not be 

considered fit for establishing finally authoritative injunctions on 
them. But even approximative injunctions are part and parcel of the 
Shariah, and it is obligatory toobey them. So, even the approximative 
nature of such injunctions would not be detrimental to their validity. 
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Intimation (6) 

ma‘, or the Consensus of 
one of the sources of the 
Shariah 

nth lima, or the consensus of opinion on the 


Regarding Iji 
Opinion, as < 
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Consequently, even in tliis case, what has been given prec¬ 
edence over a statement in the Hadith is only another statement in 
the Hadith. And the relevant consensus is the sign and indication of 
the existence of the latter. In the Arabic terminology it is called Al- 

Dali-al-inni. 

For example, consensus has forbidden the combining of two 
consecutive ritual prayers unless one is travelling or has a valid 
excuse. The Hadith which contradicts it can be found in Tirmidhl. 
In the same way, consensus has forbidden the call for prayers 
( Adlian) at the time of the false down, but a Hadith in Tirmidhi 
apparently contradicts it. 


o o o o 
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Intimation (7) 

Regarding Qiyas or Inference by Analogy, 
as a source of the Shariah 

Having considered the three principles, we now have to deal 
only with Qiyas, or Inference by Analogy. The errors usually 
committed in this respect are quite a few. 

The first of these errors pertains to the meaning and nature of 
Inference by Analogy. In substance, this principle is applicable only 
to a situation about which there is no explicit injunction either in the 
Holy Qur’an or in the Hadi th, nor is there a consensus on the subject. 
But, evidently enough, there is no situation of this world or of the 
otlicr that the Shariah could have neglected, and for which it should 

not have laid down an injunction_as we have shown under 

Intimation No. 3 while discussing the fourth error. So, even in the 
case of those situations for which we do not find an explicit, 
injunction, one would rather say that the Shariah has laid down an 
injunction for this situation too, but, since it has not been formu¬ 
lated in express and explicit terms, the relevant injunction is present 
in a veiled form. Titus, one will be required to deduce or infer this 
veiled injunction in some way. 

The mode of this deduction too has been pointed out by certain 
indications in the Shariah. And it is tliis in dealing with a situation 


iuld firstly 
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the Inference by Analogy does no more than make tire injunction 
manifest. 

Now, as against this genuine Inference by Analogy, what is 
nowadays called Qiyas by Muslim modernists, and actually prac¬ 
tised by them, is something totally different. The substance of the 
new-fangled Qiyas is no more that individual and personal opinion, 
pure and simple, in which injunctions are not deduced from the 
Holy Qur’an and the Hadith in conformity with the procedure 







Dur religion is for yourselves, and my religion is for my- 
r*.(109:6) 

towed the right of drawing an inference in religious matters 
f upon each and every one. As a matter of fact, lire masters 
:ience of the basic principles of the Shariah have, will) strong 
:nts, already laid down the qualifications necessary for the 
10 can be allowed the right to draw an inference for himself 
;ious matters ( Ijiihad ). This shows that it can never be a 
m or general right. Moreover, this particular verse of the 
tir’an does not at all mean what the modernists suppose it to 
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pretext for apropriating the right of ljtihad to themselves. And this 
would finally lead to a diminishing of piety, fear of God and 
scrupulousness in religious matters. 

Let us take an example from every day life. Once the they have 
been assumed to be the most qualified to judges of a high court have 
declared their judgment in a ease, no one, not even a subordinate 
judge, is allowed to interpret the particular section of the legal code 
in a different way, and the basis of this injunction is that they have 
been assumed to be the most qualified to interpret the law. Were we 
to allow every one to go against the judges, every one would act in 
his own way, and end up by destroying law and order in lire country. 
We should try to see that exactly the same principle holds good with 
regard to the established masters of Islamic law. 

Now, let us finally sum up the essential substance of all die 
errors regarding the fourfold sources of the Shariah:- 

(1) The modernists accept the Holy Qur’an as the final 
authority. They also accept its aulhcncity. But they commit 
errors in interpreting it. 

(2) They accept the Hadilh as an authority, but question its 
authenticity, and do not thus touch upon the question of 
interpreting it. 

(3) They refuse altogether to accept Ijma\ or consensus, as an 
authority. 

(4) In place of Qiyas, or Inference by Analogy, they have 
substituted an invention of Uicir own, which they take to be 
the final criterion for judging the validity of an injunction. 
And the Principle they have invented is personal opinion. 

o o o o 
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Intimation (8) 

Regarding the Reality of the angels, the 
Jinns and Satan 


The modernists deny to the angels and the Jinns that kind of 
existence which has been affirmed by the Holy Qur’an, the Hadith 
and the consensus, sometimes on the ground that if such substances 
did really exist, they must have been apprehensible through the 
senses, and sometimes on the ground that one cannot understand the 
nature of the existence of a thing which is supposed to pass before 
our eyes and yet remain unperceived. This, then, is the reason of 
their denial. But the Holy Qur’an categorically affirms the existence 
of the angels and the Jinns in several verses, and a Muslim cannot 
question the authenticity of the Holy Qur'an. So, the modernists 
have recourse to such farfetched interpretations and rationalizations 
as amount to a clear distortion of the sense of those verses. 

As to the grounds on which the explicit meanings of these 
verses arc denied, we have already shown, under Principle No.4, 
why they arc erroneous. This is our exhaustive reply to the 
objection. 

And now let us reply by a counter-charge. The philosophers 
believe that matter, before being invested with the existing forms, 
was in a subtle state which is described as nebulous or ethereal. 
Now, Uiat is substance too, but no one ever observed it. Moreover, 
its peculiar stale and quality cannot be understood clearly except in 
vague imaginary manner. That is why some except in a vague 
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imaginary manner. That is why some of the Greeks have even 
denied its existence. Yet they assume its existence, simply because 
their argument required such an assumption, although this assump¬ 
tion is not itself founded upon any argument at all-as we have 
shown under Intimation No. 1. 

Thus when, there is no rational argument to prove the impos¬ 
sibility of substances like the angels and the Jinns, their existence 
must be posited as rationally possible. And when a thing is 
rationally possible and there is at the same time an argument based 
on sound report to establish its existence, it becomes rationally 
necessary to affirm its existence (vide Principle No. 2). Moreover, 
it is the Holy Qur'an and the Hadilh which report the existence of 
the angels and the Jinns. So, it is doubly necessary and obligatory 
to affirm the existence of such substances. 

And si nee the fundamental principle with regard to the interpre¬ 
tation of the verses of the Holy Qur'an and the traditions of the Holy 
Prophet jJl-j -uU -oil J-. is that they have to be taken, above all, in 
the literal and explicit sense, so it is erroneous to indulge in 
farfetched interpretations. When a rational argument enjoys only 
the approximative degree of validity (vide Principle No.7). What 
then, can be the value of the idle fancies of these modernists? 

Some of the modernists have raised certain other objections in 
this regard, which have been mentioned in Sir Syed Ahmad Khan's 
commentary on the Holy Qur'an. Those who are interested in the 
subject, may see the replies in the book Alburhan. 


o o o o 
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Intimation (9) 

Regarding the events in the Grave, 
the Realities of the other World, 
Heaven, Hell, the Bridge of Sirat, the 
Balance, etc. 


The modernists reject the explicit significations of all these 
things on the very same ground on which their denial of the actuality 
of the angels and the Jinns is based. Since we have already 
demonstrated, under Intimation (8), how weak these grounds are, it 
also goes to show the nullity of such a rejection. 

Some people have raised other objections too. But quite a few 
of these arc to be found even in the writings of the old Mu'tazilah 
school, and have already been conclusively refuted in the books of 
rim-ul-Kalam, while others are nowadays being presented in a 
some what new form. But all of them can be summarised like this 
:-when the soul of a dead man lying in the grave is no longer present 
in his body, how can he be conscious of pain or pleasure? How can 
he hear the questions of the interrogating angels without possessing 
the sense of hearing, and make a reply without possessing the 
faculty of speech? Where arc Heaven and Hell located? if they are 
really as vast as they arc reported to be, which space can accommo¬ 
date then? If the Bridge of Sirat is so narrow, how can one possibly 
walk on it ? Human deeds not being physical bodies, how would 
they be placed in the Balance? 

The single reply to all these questions is this. The essence of all 



y disposes of the objection as to how a body can 
f it has been burnt or eaten up by a beast. 

how one can hear without ears or speak without a tong 
I firstly say that these organs are not rationally nccessa 
t of perception, but only the habitual conditions. The i 
s have distinct characteristics (vide Principle No. 3). It 
blc that what is habitual for that world is different fr 
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the world beyond the grave the soul receives a different kind of body 
which is appropriate to that world, and which has similar organs of 
perception. In fact, certain "men of mystic vision" ( ahl-al-KashJ) 
do believe in such a state, and call it "the subtle body" ( al-jism-al- 
miihali). 

As for the location of Heaven and Hell, it is possible that they 
lie somewhere in the vaster space, which is supposed to be 
unlimited by modem Hunkers. Crossing the bridge of Sirat might 
well appear to be improbable with regard to our present situation, 
but id docs not make it necessarily impossible (vide Principle No. 
3). 

The weighing of human deeds in the balance too is possible in 
the following manner. Every human deed is recorded in books, and 
these arc bodies, according to the Holy Qur'an and the Hadith. So. 
it is possible that every meritorious deed is written down in a 
particular part of the book, and as the number of such parts 
increases, the weight too would undoubtedly increase. Moreover, 
it is possible that some of these parts may in spite of the equivalence 
in mass, differ in lightness or heaviness on account of accidental 
qualities like sincerity etc. For example, we find heat and cold make 
a difference in the weight of bodies which arc equivalent in mass 
and nature. This might be the case with evil deeds too. Thus, these 
books would be weighed in the balance, and the differences in the 
weights would, no doubt, reveal the differences amongst the deeds. 
Even the traditions of the Holy Prophet (J-, *-U -ujI suggest that 
tliis probability is closer to the truth, for the terms like biiaqah 
(piece of paper) and sijillat (scrolls )are explicit enough. Thus, we 
sec (hat llic wcigtiing of scroll is something real and actual, but it 
has metaphorically been attributed to deeds. So where is the harm 







gramophone there is little justification left for describing flic ability 
of the bodily organs to speak even as improbable. 
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Intimation(lO) 


Regarding certain Features of the 
Physical Universe. 

As wc have already explained in our imroductory remarlcs, it is 


not one of the basic objects of the sacred Shariah to discuss the 
physical universe, but the Shariah has touched upon certain topics 
of this nature in a subsidiary manner as an aid to the attainment of 



must consider it rationally incumbent upon us to deny and to reject 
all such beliefs or propositions as are contrary to the statements in 
the Holy Qur'an and the Hadith. 


It would not be out of place to mention a few of such cases by 
way of example to serve as a pattern. The first among these is the 
explicit statement in the Holy Qur'an and the Hidith that man is bom 
out of human seed. Now, to posit, on the basis of the theory of 
evolution, that a beast has by stages developed into the present form 
of men, as Darwin has fancied, would certainly be false. For the 
statements in the Holy Qur'an and the Hadith explicitly go against 












Answer to Modernism 


ones which have the force of a partial proposition. And it is a well- 

known and accepted principle of logic that there can be no contra¬ 
diction between two partial propositions. Hence, there being no 
contradiction between the two partial proposition, it is possible to 
accept both at the same time. Where, then, is the need to deny the 
Traditions ? 

Similar is the case of the causes of plague which the traditions 
ascribe to sins or to the pricking by Jinns. Even this statement does 
not come into contradiction with the observation which shows 
plague to be caused by a particular kind of germs. The explanation 
we have just given would hold good even here. 

Similarly, there is the traditional belief that diseases are not 
contagious, which people nowadays deny on the ground of experi¬ 
mentation. If one reflects a little, one would see that even here there 
is no contradiction, for the rejection of the idea of contagion may 
mean that contagion is not something so necessary that it must 
always occur without fail and is an effective agent in itself without 
the sanction of the Creator. Observation does not establish the 
existence of such a contagion. Conversely,observation shows us 
that sometimes contagion does not take place. On the other hand, 
the Holy Qur'an and the Hadith expressly lay down that every thing 
depends on the will of God. 

Another case is the plurality of the earths, which has been 
specifically mentioned in the Traditions. It is not permissible to 
deny it merely on the ground that such a thing has not yet been 
discovered through observation, for the non-existence of observa¬ 
tion does not necessarily imply the observation of non-existence, 
and in this case one can advance only the latter as an argument, not 
the former. Now, one may raise the objection that, according to the 






as a mere visual illusion. In saying so we mean to deny that the sun 
is in a state of rest, and not to deny the motion of the earth. As for 
the latter, the Shariah has not discussed the matter at all, either 
affirmatively or negatively. It is just possible that both of them 
possess a certain kind of motion, peculiar to each, and that the 
combination of the two kinds of motion produces the configura¬ 
tions which we observe. 

There is also the case of such an alteration in the present system 
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of the Solar movement that on doomesday it will dawn in the west 
instead of in the east. The mere fact that this system has always been 
observed to function in the present manner cannot serve as an 
argument to prove the impossibility of any change, as has suffi¬ 
ciently been demonstrated in rational sciences. It is self-evident that 
what is perpetual is not therefore necessary. Now, should one raise 
the objection that such an alteration goes agai nst the law of Nature, 
we have already clarified the point under Intimation No. 2. 

Then, there is the case of the possibility of the human body 
being elevated to a region which does not contain any air. Nowa¬ 
days people deny it merely on the ground that it is not natural for 
man to remain alive in such a place. And, as a corollary, follows the 
denial of the bodily Ascension of the Holy Prophet fa U* 4il fa 
or Miraj. In as much as it is supposed to go against the law of nature, 
one may see the reply to this objection under Intimation No. 2. 
Moreover, if one extends the rational probability a little, one need 
not call it even unnatural. For, it is not habitual for a man to remain 
alive in such a region only when he stays there for a considerable 
time, but if he passes through it with a swill movement like that of 
lightning, it would not be unnatural for him to remain alive in such 
a region. We daily observe that if we keep our finger in the fire for 
some time, it gets burnt, but if we move it in and out of fire swiftly, 
it remains unscathed, in spite of having entered it. In the same way, 
if the Holy Prophet fa *Jx. <&l fa during his Ascension is believed 
to have been carried swiftly across the airless region to a higlicr one 
where air or some other element with similar properties existed in 
the space or sky, would that really be inadmissible? 
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Intimation (11) 

Regarding the question of Destiny 

This question ultimately leads us back to Divine knowledge 
and the power of Divine will. Any one who believes in God and in 
the perfection of His attributes must also necessarily believe in 
Destiny. But nowadays several grave errors are being committed on 
this subject. There are some who flatly deny it, and the basis of this 
denial is their apprehension that the affirmation of Destiny entails 
the repudiation of human freedom, and that the abrogation of 
human will produces demoralization and degeneration. In fact, this 
apprehension itself is false. If some one with adistorted mind comes 
to regard human will as wanting in reality and efficacy, the fault 
does not lie in the belief in Destiny. For, the Holy Qur'an and Hadith 
have nowhere denied the reality of human freedom. On the con¬ 
trary, there are numerous explicit statements in the Holy Qur’an and 
the Hadith which encourage human effort and struggle, and induce 
men to work for their livelihood, to cany provisions in their 
journey, and to take steps in order to defend oneself against harm 
or against the machinations of the foe. The difficulty as to whether 
medicine or prayer can ward off one's destiny has been solved in 
certain traditions of the Holy Prophet -ail in a 

wonderfully succinct and satisfying manner in the following words: 

M oUi 

"One’s act of praying and using medicine is also a part of one's 
destiny". 






which goes against one’s observation, they have given the belief a 
new interpretation. Destiny, they say, is another name for Divine 
knowledge, and, since the knowledge of a fact docs not determine 
the fact, the relationship between destiny and human action does not 
necessarily raise the difficulty mentioned above. To illustrate their 
meaning, they cite the case of the astrologer who can foresee and 
foretell future events;thus, if he foretells that such a man would get 
drowned in a well on such a date, and it actually turns out to be like 

that, we would not say that the man has been murdered by the 

astrologer. But one who is familiar with the Holy Qur'an and the 
Hadith may very well raise an objection here, and it would be a 
rational proposition too. Just as there is no event which should be 
unrelated to Divine knowledge, in the same way there is no event 
which should be unrelated to Divine Will, and this is the essential 
nature of Destiny. Even if a man does not choose to call it Destiny, 
he cannot deny the relationship between Divine Will and events. 
So, how does the modernist interpretation of Destiny help in 
avoiding the difficulty? 

As a matter of fact, the very proposition that the impossibility 
of everything going against Divine Will necessarily negates the 
freedom of human choice, is in itself wrong. We may now offer two 
refutations of this proposition, one negative and other positive. The 
negative reply is that if the impossibility of anything going against 
Divine Will negates the freedom of choice, and since Divine Will 
is evidently related even to Divine Acts themselves, it follows 









ccessarily that God Himself should 


ely with regard to their actualization, bt 


)n according to their choice, 
ivinc Will and human choii 


As for the objection that one too often observes that those > 
licve in Destiny suspend all activity and just sit idle and helpl 
would reply that this is the consequence of their indolence, 
t of the bclief.Had this been the logical result of this belief, 
npanions of the Holy Prophet ,0-j *-U -ail would have b 
: idlest of all people. In fact, a little reflection would show that 
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brought his case for judgment before the Holy Prophet 
Having lost the case, he said:- 

i^jli 41 

"Allah is suilicienl for me, and He is the most excellent 
guardian". Hearing this, the Holy Prophet jJ-j , I. i j . 
remarked:- 


JJ-jll 41 „_» JB jai aLlh lili fJ L 41 oj 

“Allah certainly reproaches a man for an attitude of abject 
passivity. It is only when you feel overpowered by some thing, 
say then: Allah is sufficient for me. and He is the most excellent 
guardian". 

The consequence which necessarily follows upon the belief in 
Destiny is that one who believes in it would not consider his own 
device to be really efficacious. And this is the conclusion to which 
sound rational argument must lead and which is also supported by 
an argument based on sound report Then, how can it be a matter for 
reproach? On the contrary, the man who really deserves to be 
reproached is he who believes in the opposite. The man who 
believes in Destiny would consider human effort to be just as 
efficacious as a red flag is in stopping a train, which act is neither 
totally ineffective nor really efficacious by itself. The watchman 
who wants to stop a train at the time of danger would certainly adopt 
the device of waving the red flog, but he would all the Umc be 
looking towards the engine driver or the guard, relying on them and 
not on his own effort. As a Persian poet says: 

“The scattering of musk—like fragrance is really the function 
of they locks. But the lovers, as matter of policy, impute it to 
the musk—deers of China". 
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One last question remains to be answered. When the belief in 
Destiny can be firmly established on the basis of rational argument 
and Tradition both, then why is all investigation into this matter said 
to be prohibited by the Holy Prophet U* .&I ? The reason 

for this prohibition is that certain doubts are not rational but natural. 
Mere rational argument is not always sufficient in order to cure a 
man of such doubts. What is required in this case is that the intuitive 
faculty should be sound. Since people with asound intuitive faculty 
are very few, any investigation into the problem of Destiny is 
quite likely to intensify such doubts, which would be disastrous for 
the life of this world and of that world both. So, the Holy Prophet 
,JLy 4-1* 4jj| , in his wisdom and benevolence, thought fit to 
prohibit this kind of enquiry, just as a kind-hearted physician 
prohibits a weak patient to take strong food. 
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Intimation (12) 

Regarding the "Pillars of Islam" and the 
Modes of Worship 


Some people are nowadays committing a great error with 
regard to the "Pillars oflslam" and the modes of worship. They do 
not consider these injunctions to be ends in themselves, but try, on 
the basis of personal opinion, to discover some raison d’etre for 
each one of them, and take these raisons d’etre to be the proper end. 
If these latter ends can be attained in some other way, they would 
not consider the respective injunctions to be at all necessary. For 
example, the raison d'etre for ritual prayer is supposed to be moral 
discipline; that for ritual ablution mere cleanliness; that for fasting, 
control over animal energy; that for ritual alms-giving (Zakat), 
helping those who do not possess the means of "progress", that for 
the pilgrimage to Mecca ( Hajj ), collective gathering for the further¬ 
ance of trade, commerce, culture and for encouraging " progress", 
that for the recitation of the Holy Qur'an mere information and 
acquaintance with the contents of the book; that for devotional 
prayer,only the satisfaction of the soul; that for openly declaring the 
word of Allah, mere peace and freedom. These raisons d'etre 
having been assumed, when one finds that they arc no longer 
required or can be attained in other ways, one summarily proceeds 
to declare the respective injunctions to be meaningless or futile. As 
soon as one's natural instincts get this much concession, one does 
to even care for these supposed objectives, and gives up religious 
practices altogether and sits ideal. 





to those of this world, and that wc have no knowledge as to what 
those properties arc, and consequently the attainment of the good of 
the other world may depend on specific kinds of actions about 
whose correspondence and relationship to the good wc can have 
knowledge. 














Nor should this discussion lead one to think that the 
injunctions for which we cannot find a rational justification are 
contrary to reason. Not at all. Being contrary to reason, is one thing, 
and one's inability to understand through reason is another. (See 
Principle No. 1). 
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Intimation (13) 

Regarding Mutual Transactions 
(Mu'amalat) and Politics ( Siyasiyyat) 

It is a common error nowadays that mutual transactions and 
politics are not supposed to be a part of religion and of the Shariah. 
Taking them to be merely social matters, people make them 
dependent upon personal opinion and the exigencies of the age, and 
believe themselves free to act as they like in these things. It is on this 
ground that they are anxious to justify even usury and interest, and 
coax the Ulema to accept this opinion, and when the latter refuse to 
do so, they get enraged and call them "the enemies of progress” 
Let it be clearly understood that one should, as the first 
requisite, try to find out the criterion according to which a thing is 
included in or excluded from the Shariah, so that the question may 
be decided easily. Such a criterion is a single one namely, the 
promise of reward or the threat of punishment in the other world. 
Having discovered the final criterion, you now read the Holy 
Qur’an and the Hadith for yourselves, and you will find any number 
of premises for reward and threats of punishment with regard to the 
matters pertaining to mutual transactions and politics. Thus, the 
criterion having been established, could one still doubt that these 
things form a part of the Shariah? In fact, we have already dealt with 
the subject under Intimation No. 3. while discussing the fourth and 
the fifth errors. 

If any doubt should still remain, it would most probably apply 





that the opinion of a man who is not a Mujlalud cannot he 
trustworthy, and that no one does have the position of a Mujlahid 
nowadays. This discussion is quite sufficient to do away with all 
the doubts that arise with regard to Ihe plurality of wives, divorce, 
interest, new modes of commerce like insurance etc., new forms of 
employment, inheritance, war on quarrelsome infidels, or similar 
problems. 

Some people are doubirul about mutual transactions and poli¬ 
tics being essential parts of the Shariah or about such injunctions 



pret the verses of the Holy Qur'an and the Traditions of the Holy 
Prophet jJ-j *Jx 4)1 , and to distort and denature injunctions to 

certain fanciful raisons d'etre, as has become the custom of those 
who pretend to be the well-wishers of Islam. If an opponent of Islam 
raises an objection to some Islamic injunction, these people con¬ 
sider it discourteous to demand an argument which could establish 
the ground on which llic objection is based. They rather accept Hie 
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objection outright, and proceed to exclude from the Shariah the 
injunction which is being objected to, and thrust a distorted 
injunction of their own invention in its place, so that the following 
verse of the Holy Qur'an can very aptly be applied to them:- 

> lij yisdu Sy; ixpj 0)5 

Ft *“i Ft Ir: > err 

(r ^ va_ ci^ jl) y j3i jn yi 

“And there is a group of men among diem who twist longues in 
reciting the Book, so that you may suppose it is part of the Book, 
yet it is not part of the Book; and they say. 'It is from God*, yet 
it is not from God. and they speak falsehood against God, and 
that wittingly." (3:78) 

The real root of all error is the love of worldly life and the 
flattery of worldly people. To tell the truth, our modernists only 
seek to flatter a certain set of worldly people (namely, the western¬ 
ized rulers of society), by distorting Islamic principles in the light 
of their postulates, and if those people were to accept these 
principles, their admirers would at once renounce their opinion, and 
would deny the very same postulates. In short, or modernists are 
oriented only towards the search for the approval of worldly people- 
-they would keep turning themselves according to the will of the 
worldly people, as the man offering his prayers in a sliip keeps 
changing his direction every time the ship turns. 


Q Q Q Q 




Intimation (14) 

Regarding Social Customs (Mu' sharat) 


As in the matter of mutual transactions and politics, people 
commit the same etror here-that is to say, they do not consider 
social customs etc. to have any connection with religion, but make 
such things dependent on personal convenience and liking, or on 
prevalent cultural standards or on the exigencies ofthe day. In order 
to see through this error, it would be sufficient to apply the criterion 
which we have mentioned under Intimation No. 13. 

There is, however, no doubt that in those matters with regard to 
which the Shariah has laid down neither a general nor a specific rule 
one is quite free to act as one likes. Dut in all those cases forwhich 
the Shariah has laid down a general or a specific regulation there is 
now freedom of choice for any one. 

We may mention a few examples of such specific regulations. 
It is prohibited to a male to wear a dress made purely of silk; it is 
not permissible for a male to let his trousers go beneath the ankles 
or the shave of his bread; it is prohibited to make or keep the picture 
of a living being, to keep a dog without there being any need for it 
is a sin, it is not permissible to cat the meat of an animal which has 
not been slaughtered in the prescribed way according to the Shariah; 
it is not permissible to take alcohol or spirits either as a drink or as 
medicine, nor to use it externally or internally. 

Now, one or two examples of general regulations. It is not 
permissible for a Muslim to simulate the infidels either in dress or 
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in modes of food and drink etc. It is forbidden to collect subscrip¬ 
tions through some clever trick or when not given willingly. It is 
necessary to avoid that particular kind of carriage or dress wltlch is 
intended to show off one’s power or wealth or position, etc. 

In all such matters no one is free to choose or act as one likes. 
Nowadays, individual freedom has become a special cult, and it is 
usually employed in such matters. If any one tries to correct the 
followers of this cult, they invent all sorts of tricks to defend 
themselves. Sometimes they demand a ’‘proof’ from the Holy 
Qur’an to justify these injunctions; sometimes they raise doubts 
with regard to the Traditions of the Holy Prophet ,J-o Jil 

; sometime they ascribe fanciful raisons d'etre to these regulations, 
and on this basis proceed to modify or distort them; sometimes they 
ask for a rational justification, and sometimes provide gratuitous 
explanations for such practices; and sometimes they are insolent 
enough to make fiin of these injunctions. 

We have already refuted all such objections in the foregoing 
Intimations. The fact of the matter is that the individual opinion of 
any person has no value as against the legal regulations of the 
Shariah, nor is it permissible to investigate into their aims and 
objects. If a raison d’etre or subtlety is now and then given out in 
order to make things simpler to understand, it is not a complete 
explanation, but only a concession. But the mind and taste of our 
contemporaries has become so distorted that such statements arc 
supposed to be very valuable. So, by way of a concession, we too 
may make a little remark on the subject of imitating the infidels in 
dress etc. If some one appears before others dressed in the clothes 
of his wife, would it not look odd on the very same basis of 
imitation? Do the so-called "civilised” rulers, who make every- 



ipt of court? This being so, can the Shariah 
rfere with personal lives even to this extent? 
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Intimation (15) 

Regarding Moral Attitudes and 
Affectations of the Human Mind 


As in the case of mutual transaction, politics or social customs, 
the same error is committed in this matter too that is to say, it is not 
supposed to come within the purview of religion. And the argument 
which shows the falsity of this opinion is again the same as has been 
advanced in the case of mutual transactions etc. that is, the Holy 
Qur’an and the Hadith give out the promise of reward and the threat 
of punishment with regard to specified moral attitudes. 

A special error that is usually committed in this matter is that 
certain virtues have been falsely mixed up with certain vices , and 
vice versa, and a proper demarcation has not been made between the 
two categories. Consequently certain moral attitudes which are 
reprehensible in their essential nature, have been given fine names, 
and thus considered to be commendable, while others have been 
dealt with in the opposite manner. Let us cite a few instances of the 
first kind. What is nowadays regarded as “progress" is in its 
essential nature the greed for money and social position; what is 
called "honour" is in fact pride; the quality known as "love for 
one’s nation" is basically the spirit of tribalism which blinds one 
to the distinction between right and wrong; what is called "states¬ 
manship’ ’ is in fact deceit and cunning; what is known as "keeping 
up with the march of time" is in reality mere hypocrisy; so on and 
so forth. 
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Intimation (16) 

Regarding Rational Argumentation 

Nowadays people talk too often and too much about rational 
argumentation, but when they actually employ this method, they 
commit a number of errors. Firstly, they give absolute precedence 
to a rational argument over an argument based on sound report. We 
have already laid down the rule with regard to this situation under 
Principle No. 7. Secondly, they take a conjecture or an induction for 
a rational argument. Thirdly, they try to explain the subsidiary 
injunctions of the Shariah on a rational basis. Fourthly considering 
a precedent to be a final proof, they sometimes rely on it completely 
wliile advancing a proposition, and sometimes demand a precedent 
from their opponent in a discussion, even though he has established 
his own case on the basis of an argument. Fifthly, they demand a 
rational argument for things which are rationally possible. We have 
already shown the falsity of the last two things under Principles No. 
5 and 6. Sixthly, if a thing is improbable, they suppose that it is for 
the very same reason impossible. Seventhly, they consider the 
habitual and the rational to be one and the same thing. So on and so 
forth. 


CONCLUSION 


Having dealt with these doubts and objections, we think that 
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they arc sufficient for the moment. If the Almighty Allah helps us 
or some one else to continue the work on this subject as we have 
explained in the introduction, more additions can be made to the 
present book later on. The present book is, so to say, the first 
volume, and the future additions will make up the later volumes. 

21, Rajab, 1330 A.H. 

Thana Uhawan 



